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TEMPLE BETH-EL SHABBAT AM TORAH STUDY 5782 

D’VARIM…Deuteronomy 1:1-18 
KOSHI:  

WHY does Deuteronomy begin with a focus on the Biblical judicial system?  
How is Moses’ admonition to HEAR a template for the ways we strive to seek justice even today? 

 

Verse JPS HEBREW  
1 These are the words that Moses addressed to 

all Israel on the other side of the Jordan.—
Through the wilderness, in the Arabah near 
Suph, between Paran and Tophel, Laban, 
Hazeroth, and Di-zahab,  

ל־  ל־כׇּ ֙ה אֶּ ר ֹמשֶּ ֶּ֤ בֶּ ר דִּ ים ֲאשֶֶּׁ֨ ִ֗ ָברִּ ה ַהדְּ לֶּ ֵ֣ א 
ֹול  ֲעָרָב֩ה מֶׁ֨ ר ָבָּֽ ָבָּ֡ דְּ ן ַבמִּ ֵּ֑ ד  ר ַהַירְּ בֶּ ֵ֖ ע  ל בְּ ָרא ֵ֔ שְּ יִּ
י  ָ֥ דִּ ת וְּ ֹרֵ֖ ן ַוֲחצ  ָלָבָ֥ ל וְּ פֶּ ין־ֹתֹּ֛ ָּֽ ן ּוב  ין־ָפאָרָ֧ ָּֽ ֜סּוף ב 

ב׃   ָזָהָּֽ

2 it is eleven days from Horeb to Kadesh-barnea 
by the Mount Seir route.  

ד  יר ַעֵ֖ ֵּ֑ עִּ ְך ַהר־ש  רֶּ ֵ֖ ב דֶּ ֵ֔ ֹחר  ָּֽ ר יֹו֙ם מ  ד ָעָשָ֥ ַאַחֶׁ֨
ַע׃  ָּֽ נ  ש ַברְּ ָ֥  ָקד 

3 It was in the fortieth year, on the first day of 
the eleventh month, that Moses addressed the 
Israelites in accordance with the instructions 
that Adonai had given him for them,  

ש  דֶּ ר ֹחֵ֖ י־ָעָשָ֥ ָּֽ ת  ַעשְּ ה בְּ ים ָשָנֵ֔ ֵ֣ ָבעִּ ַארְּ ֙י בְּ הִּ ַויְּ
ל   ָרא ֵ֔ שְּ ֵ֣י יִּ נ  ל־בְּ ֙ה אֶּ ר ֹמשֶּ ֶּ֤ בֶּ ש דִּ דֶּ ד ַלֹחֵּ֑ ָחֵ֣ אֶּ בְּ

ם׃  ָּֽ הֶּ ֹו ֲאל  ֹהָוֹּ֛ה ֹאתֵ֖ ה יְּ ָּוָ֧ ר צִּ ל ֲאשֶֶּׁ֨ ֹכְּ֠  כְְּּ֠

4 after he had defeated Sihon king of the 
Amorites, who dwelt in Heshbon, and King Og 
of Bashan, who dwelt at Ashtaroth [and] Edrei.  

ר   ָ֥ י ֲאשֶּ ֵ֔ ֱאֹמרִּ ְך ָהָּֽ לֶּ ֵ֣ יֹח֙ן מֶּ ת סִּ ֹו א ֵ֚ י ַהֹכתִ֗ ֵ֣ ַאֲחר 
ר־  ן ֲאשֶּ ְך ַהָבָשֵ֔ לֶּ ֵ֣ ֹוג מֶּ ת עֵ֚ א ִ֗ ֹון וְּ בֵּ֑ שְּ חֶּ ב בְּ ֵ֖ יֹוש 

ת בְּ  ָתֹרֵ֖ ַעשְּ ב בְּ ָ֥ י׃ יֹוש  עִּ ָּֽ רֶּ דְּ אֶּ  
5 On the other side of the Jordan, in the land of 

Moab, Moses undertook to expound this 
Teaching. He said:  

ר   ֹּ֛ א  ה ב  יל ֹמשֵֶּ֔ ֵ֣ ב הֹואִּ ץ מֹוָאֵּ֑ רֶּ ֵ֣ אֶּ ן בְּ ֵ֖ ד  ר ַהַירְּ בֶּ ָ֥ ע  בְּ
ר׃  אֹמָּֽ את ל  ֵֹ֖ ה ַהז ת־ַהתֹוָרָ֥  אֶּ

6 Our God Adonai spoke to us at Horeb, saying: 
You have stayed long enough at this mountain.  

ר ַרב־  אֹמֵּ֑ ב ל  ֵ֣ ֹחר  ינּו בְּ ֵ֖ ל  ר א  ָ֥ בֶּ ינּו דִּ ֹּ֛ ֹהָוָ֧ה ֱאֹלה  יְּ
ה׃  ָּֽ ר ַהזֶּ ת ָבָהָ֥ בֶּ ֵ֖ ם שֶּ ָ֥  ָלכֶּ

7 Start out and make your way to the hill country 
of the Amorites and to all their neighbors in 
the Arabah, the hill country, the Shephelah, 
the Negeb, the seacoast, the land of the 
Canaanites, and the Lebanon, as far as the 
Great River, the river Euphrates.  

ּו נֵ֣  פְּ ל־  ׀ ל־כׇּ אֶּ ֮י וְּ ֱאֹמרִּ ר ָהָּֽ אּו ַהָ֥ ם ּוֹבֶׁ֨ ּו ָלכִֶּ֗ עֵ֣ ּוסְּ
ָני֒ו ָבעֲ  כ  ֹוף שְּ חֵ֣ ב ּובְּ ֵֶּ֖֖גֶּ ָלָ֥ה ּוַבנֶּ פ  ר ּוַבשְּ ה ָבָהֹּ֛ ָרָבָ֥

ל   ר ַהָגֹדֵ֖ ֹון ַעד־ַהָנָהָ֥ ָבנֵ֔ ַהלְּ ֙י וְּ ַנֲענִּ כְּ ץ ַהָּֽ רֶּ ֶּ֤ ַהָיֵּ֑ם אֶּ
ת׃  ָרָּֽ ַהר־פְּ  נְּ

8 See, I place the land at your disposal. Go, take 
possession of the land that Adonai swore to 
your fathers Abraham, Isaac, and Jacob, to 
assign to them and to their heirs after them.  

ּו   שֵ֣ אּו ּורְּ ץ ֹבֵ֚ רֶּ ת־ָהָאֵּ֑ ם אֶּ ֵ֖ יכֶּ נ  פְּ י לִּ תִּ ה ָנַתָ֥ ֹּ֛ א  רְּ
ם   יכֶּ֜ ת  ה ַלֲאֹבֶׁ֨ ֹהָוְּ֠ ע יְְּּ֠ ַבֵ֣ שְּ ר נִּ ֵ֣ ץ ֲאשֶּ רֶּ ת־ָהָאֵ֔ אֶּ

ם  ָעֵ֖ ַזרְּ ם ּולְּ ת ָלהֵֶּ֔ ֵ֣ ַיֲעֹק֙ב ָלת  לְּ ק ּוָּֽ ָחֶּ֤ צְּ יִּ ם לְּ ָרָהֶׁ֨ ַאבְּ לְּ
ם׃  ָּֽ יהֶּ  ַאֲחר 

9 Thereupon I said to you, “I cannot bear the 
burden of you by myself.  

ל  ר לֹא־אּוַכָ֥ אֹמֵּ֑ וא ל  ֵ֖ ת ַההִּ ָ֥ ם ָבע  כֵֶּ֔ ר ֲאל  ָוֹאַמֵ֣
ם׃   ָּֽ כֶּ תְּ ת אֶּ ָ֥ א  י שְּ ֵ֖ ַבדִּ  לְּ

10 Your God Adonai has multiplied you until you 
are today as numerous as the stars in the 
sky.—  

ֹהָוָ֥ ֹום  יְּ ם ַהיֵ֔ ֵ֣ כֶּ נְּ הִּ ם וְּ ֵּ֑ כֶּ תְּ ה אֶּ ָבֵ֣ רְּ ם הִּ ֵ֖ יכֶּ ה ֱאֹלה 
ב׃   ם ָלֹרָּֽ יִּ י ַהָשַמֵ֖ ָ֥ ב  כֹוכְּ  כְּ

11 May Adonai, the God of your ancestors, 
increase your numbers a thousandfold, and 
bless you as promised.—  

ֵ֖ם ם ָככֶּ ֹּ֛ יכֶּ ף ֲעל  ָ֧ ם ֹיס  כִֶּ֗ ֹות  י ֲאבָּֽ ֵ֣ ה ֱאֹלה  ֹהָוָ֞ ף  יְּ לֶּ ֵ֣ אֶּ
ם׃  ָּֽ ר ָלכֶּ ָ֥ בֶּ ר דִּ ֵ֖ ם ַכֲאשֶּ כֵֶּ֔ תְּ ְך אֶּ ֵ֣ יָבר  ים וִּ ֵּ֑ ָעמִּ  פְּ
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12 How can I bear unaided the trouble of you, and 
the burden, and the bickering!  

ם  ֵ֖ ַשֲאכֶּ ם ּוַמָּֽ ָ֥ ֲחכֶּ רְּ י טׇּ ֵּ֑ ַבדִּ א לְּ ָשֵ֖ ה אֶּ יָכָ֥ א 
ם׃  ָּֽ כֶּ יבְּ ָּֽ רִּ  וְּ

13 Pick from each of your tribes candidates (men.) 
who are wise, discerning, and experienced, and 
I will appoint them as your heads.”  

ים  ֵ֖ יֻדעִּ ים וִּ ֹּ֛ ֹבנִּ ים ּונְּ ָ֧ ים ֲחָכמִּ ם ֲאָנשִֶּׁ֨ כְֶּּ֠ ּו ָלְּ֠ ָהבֵ֣
ם׃  ָּֽ יכֶּ ָראש  ם בְּ ֵ֖ ימ  ם ַוֲאשִּ ֵּ֑ יכֶּ ט  בְּ שִּ  לְּ

14 You answered me and said, “What you propose 
to do is good.”  

ָת  רְּ ַבֵ֖ ר־דִּ ר ֲאשֶּ ֹוב־ַהָדָבָ֥ ּו טָּֽ רֵ֔ אמְּ י ַותֵֹ֣ ֵּ֑ ּו ֹאתִּ ַתֲענֵ֖ ַוָּֽ
ֹות׃   ַלֲעשָּֽ

15 So I took your tribal leaders, wise and 
experienced men and appointed them heads 
over you: chiefs of thousands, chiefs of 
hundreds, chiefs of fifties, and chiefs of tens, 
and officials for your tribes.  

י֙ם  ים ֲחָכמִּ ֶּ֤ ם ֲאָנשִּ יכִֶּ֗ ט  בְּ י שִּ ֵ֣ ת־ָראש  ח אֶּ ַקָ֞ ָואֶּ
ם שָ  ֵּ֑ יכֶּ ים ֲעל  ֵ֖ ם ָראשִּ ן אֹוָתֹּ֛ ָ֥ ת  ים ָואֶּ יֻדעִֵּ֔ ָּֽ י  וִּ ֶׁ֨ ר 

י   ֵ֣ ָשר  י֙ם וְּ שִּ י ֲחמִּ ֶּ֤ ָשר  ֹות וְּ אִ֗ י מ  ֵ֣ ָשר  ים וְּ ֲאָלפִּ֜
ם׃   ָּֽ יכֶּ ט  בְּ שִּ ים לְּ ֵ֖ רִּ ֹשטְּ ת וְּ  ֲעָשֹרֵ֔

16 I charged your magistrates at that time as 
follows, “Hear out your fellow Israelites, and 
decide justly between one party and the 
other—be it a fellow Israelite or a stranger.  

ר  אֹמֵּ֑ וא ל  ֵ֖ ת ַההִּ ָ֥ ם ָבע  יכֵֶּ֔ ט  פְּ ת־ֹשֵ֣ ֙ה אֶּ ָוֲאַצּוֶּ
יש   ָ֥ ין־אִּ ָּֽ ק ב  דֶּ ם צֵֶּ֔ ֵ֣ תֶּ ַפטְּ ֙ם ּושְּ יכֶּ ין־ֲאח  ַע ב  ָשֹמֶּ֤

ֹו׃  רָּֽ ין ג  ָ֥ יו ּוב  ֵ֖ ין־ָאחִּ  ּוב 

17 You shall not be partial in judgment: hear out 
low and high alike. Fear neither party, or 
judgment is God’s. And any matter that is too 
difficult for you, you shall bring to me and I will 
hear it.”  

ן ַכָגדֹ  ט ַכָקֹטֶּ֤ ָפִ֗ שְּ ים ַבמִּ ירּו ָפנִּ֜ א־ַתכִֶּׁ֨ ָֹּֽ ֙ל ל
ט   ָפֵ֖ שְּ י ַהמִּ ָ֥ יש כִּ י־אִֵּ֔ נ  פְּ א ָת֙גּורּ֙ו מִּ ֶֹּ֤ ּון ל ָמעֵ֔ שְּ תִּ

ם  כֵֶּ֔ ה מִּ ֵ֣ שֶּ קְּ ר יִּ ֵ֣ ַהָדָב֙ר ֲאשֶּ ּוא וְּ ים הֵּ֑ ֵ֣ אֹלהִּ ל 
יו׃   ָּֽ תִּ ַמעְּ י ּושְּ ַלֵ֖ ּון א  בָ֥ רִּ  ַתקְּ

18 Thus I instructed you, at that time, about the 
various things that you should do. 

ים  ֵ֖ ָברִּ ל־ַהדְּ ת כׇּ ָ֥ וא א  ֵּ֑ ת ַההִּ ֵ֣ ם ָבע  ֵ֖ כֶּ תְּ ָ֥ה אֶּ ָוֲאַצּוֶּ
ּון׃  ר ַתֲעשָּֽ ָ֥  ֲאשֶּ

 
 

REMEZ…The Hint 
Searching for clues that give us greater insight into the world of our ancestors 

 
V. 1 These are the words that Moses addressed to all Israel on the other side of the Jordan…. 
 

RASHI…these are the words…Since these are words of rebuke and he [Moses] enumerates here 
all the places where they angered God, therefore it makes no explicit mention of the incidents 
[in which they transgressed], but rather merely alludes to them out of respect for Israel. 
 
NETZIV… “Mishneh” means “review,” i.e., the main purpose of Sefer Devarim is to encourage 
us to delve deeply into, and review, the laws of the Torah. All of the rebuke found in this Book 
also boils down to this message: Accept upon yourselves the yoke of studying Torah in depth 
so that you do not deviate from its laws. True, many laws found in other books are repeated in 
Deuteronomy. The purpose of this repetition is to teach us to look beneath the surface of the 
verse. The surface message of the repeated law or halachah was already learned elsewhere. 
Therefore, if you find a verse or law repeated, look deeper. [R’Naftali Zvi Yehuda Berlin] 
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V. 16 I charged your magistrates at that time as follows, “Hear out your fellow Israelites, and decide 
justly between one party and the other—be it a fellow Israelite or a stranger.” 
 

LEIBOWITZ…The word “hear” is understood in the sense of “pay attention” or “grasp”. The 
equal treatment to be accorded both litigants can be distilled from the word “between.” 
 
OR HA-YAYIM…Why is the unusual infinitive form shamo’a (hear) used instead of the 
imperative shim’u (hear ye)? The implication to be drawn…is that the judges must be patient 
and hear them out….This same text also teaches the judge to go behind the words of the 
litigants and get at the truth, and though the arguments and evidence of one superficially 
appear to be decisive, if he feels that they are not in good faith, he should use his own judgment. 
Hear the cause between your brethren implies that he should pay attention to every nuance of 
their utterances and all that takes place in court between them in arriving at the truth. 
 
RABEYNU BACHYA… “listen among your brethren and judge righteously.” This means that the 
judges should attempt to settle conflicting claims by getting the litigants to agree to arbitration. 
Technically, the wording suggests: mishpat, “judgment,” which is the result of, tzedek 
“charitable attitudes” by both litigants. 

 
RASHI….and I commanded your judges — I said to them: be deliberate in judgment: if a certain 
point of law comes before you once, twice, three times, do not say, "This point of law has 
already come before me several times,” but discuss it well on that occasion also (Sifrei Devarim 
16:1). 

V. 17 You shall not be partial in judgment: hear out low and high alike. Fear neither party, or judgment 
is God’s. And any matter that is too difficult for you, you shall bring to me and I will hear it.”  

TALMUD…Said Rabbi Hanina: This constitutes an admonition to the court not to hear the words 
of one litigant before his opponent has arrived, and an admonition to the litigant that he should 
not present his case to the judge before his opponent arrives. Apply the text: “Hear the cause 
between your brethren”. [Sanhedrin 7b] 

 
RASHI…You shall hear the great and small alike…That the case involving a peruta should be as 
important to you as one involving a hundred, so that if it comes first, do not put it off till last. 
Another explanation: Do not say, this one is poor and the other rich, and it is a sacred duty to 
support the poor. I shall acquit the poor man so that he can make a decent living. Another 
explanation: That you should not say, “How can I slight this rich man for the sake of denar? I 
shall acquit him and when he goes out I shall say to him: Give him what you owe him.” 
 
OR HA-HAYYIM…The judge must not serenely look at one and avert his gaze from the other, 
but his hearing must be “between,” equally balanced- if he looks at one he should look at the 
other, if he averts his gaze, it should be from both or from neither…A certain pious and scholarly 
judge Rabbi Moses Berdugo would avert his gaze from both, because he felt that if he gazed at 
one of them his opponent was bound to be flustered for the moment. He said that the text 
“hear the cause of your brethren” implied that it was the duty of the judge simply to hear, and 
nothing more, and let the words of the litigants reach his ears without making the slightest 
differentiation between them both. In this way you will “judge righteously between a man and 
his brother.” 

https://www.sefaria.org/Sifrei_Devarim.16.1
https://www.sefaria.org/Sifrei_Devarim.16.1
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DRASH…The Interpretation 
How do Ancient Truths Impact our Modern Reality? 

 
RABBI AMY SCHEINERMAN…Torah sets a high standard for its judicial system. Moses reviews 
how he appointed magistrates to hear disputes among the Israelites and instructed them: “You 
shall not be partial in judgement; hear out low and high alike. Fear no man, for judgement is 
God’s. And any matter that is too difficult for you, you shall bring to me and I will hear it (Deut. 
1:17).  RASHI interprets this pasuk at length drawing on SIFREI 17 and the BABYLONIAN 
TALMUD, SANHEDRIN 8A. He makes four points. First, judges should be appointed without 
consideration of their personal appeal or family connections; only their individual qualifications 
should secure a position for them. Second, judges should not take it upon themselves to decide 
the relative importance of cases: whether concerning a p’rutah or one hundred maneh, each 
case should receive a judge’s full attention. On the basis of Targum Onkelos, Rashi adds that 
rendering decisions to protect the assets of the poor or the dignity of the wealthy violate 
Torah’s standard for justice. Third, judges should not allow fear to influence their decisions, for 
the decisions reflect God and reflect upon God. Fourth concerning “for judgment is God’s,” 
Moses reminds the magistrates that when they make a fair and fearless decision, they do so as 
an extension of God, but when they fail to judge fairly and fearlessly, they turn the judgment 
against God. Takrivun eilai (you shall bring it to me) reinforces the point. RASHI provides the 
example of Moses’s upsurge of ego (eilai) that rendered him unable to decide in the case of the 
daughters of Zelophechad….   
 

SOD…The Secret 
What deeper knowing do we take away from spending time with the Torah text? 

 
RABBI NANCY KASTEN….When I became a parent, I never imagined that within five short years 
I would also become a judge. But now here I sit, with a five-year-old son and a three-and-a-half 
year-old daughter, arbitrating matters ranging in importance from the serious to the most 
mundane. My children are already wonderful lawyers. But I make a lousy judge. First of all, I 
know the parties too well-their personalities, their predilections, their strengths, and their 
weaknesses. In addition, I have to live with the consequences of my decision, so chances are 
that the last fruit roll-up is going to be split regardless of who really deserves it. When my 
children complain about the injustice of my solution, I am often tempted to quote Scar, the evil 
uncle in The Lion King, and simply say, "Life's not fair."….The legal structure, suggested originally 
by Jethro in Exodus 18:13-27, consists of an egalitarian system with Moses as the presumably 
infallible and consummately impartial arbiter in cases too difficult for the average judge to 
decide. But here in Deuteronomy 1:16-17, these words are spoken as the Israelites are about 
to begin life in the real world, on the other side of the Jordan, without Moses to whom the 
judges could defer regarding the most difficult cases….Moses knows that the land is not a place 
in which they will live uncomplicated or easy lives. Rather, the blessing of living in this land will 
bring with it certain demands and responsibilities, including the challenge of living without the 
benefit of Moses' divinely inspired leadership. Moses does not address this challenge directly. 
He is unable to confront his own mortality in such a stark and pragmatic way. Yet the context 
in which Moses speaks these words (1:16-17) reminds us that our obligation to pursue justice 
does not end when perfect judgment eludes or frustrates us. Even the most scrupulous judge 
cannot always render completely objective decisions. When I'm in a patient and rational mood, 
I tell my kids they have to share because I want them to learn to understand each other's needs. 
And verse 16 suggests that fair judgment is not to be found in some ideal objective standard 
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but rather in the very real ways in which individuals relate to one another. Ushefatem tzedek 
bein ish uvein achiv uvein gero literally means "You shall judge righteousness between a person 
and between his brother and between a stranger." In Pirkei Avot we are taught that the world 
stands on three things: on Judgment, on Truth, and on Peace. (Avot 1:2) In a world without 
Moses, if we are to truly live in community, sometimes objective judgment can be swayed in 
the interest of truth and peace. (ReformJudaism.org, 8/1/1998) 

 


