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 FOX JPS HEBREW 

1 Avraham traveled from there to 
the Negev, and settled between 
Kadesh and Shur, sojourning in 
Gerar. 

Abraham journeyed from there to 
the region of the Negeb and 
settled between Kadesh and Shur. 
While he was sojourning in Gerar,  

ְרָצה ם ַאְבָרָה֙ם ַאַ֣ ָשָּׁ֤ ע מִּ ַסַּ֨  ַויִּ

ין  ַ֣ ש ּובֵּ ֵ֖ ין־ָקדֵּ ֵֶּ֥שב בֵּ ֶגב ַויֵּ  ַהֶנֶּ֔

ר׃  ְגָרָֽ ּור ַוָיֵָׇּ֖֖גר בִּ   שׁ֑

2 Avraham said of Sara his wife: She 
is my sister. So Avimelekh king of 
Gerar sent and had Sara taken. 

Abraham said of Sarah his wife, 
“She is my sister.” So King 
Abimelech of Gerar had Sarah 
brought to him.  

ה ם ֶאל־ָשָרֵּ֥ אֶמר ַאְבָרָהָ֛  ַוי ֹּ֧

ח  ְשַלַ֗ וא ַויִּ ׁ֑ י הִּ תִּ ֹו ֲאח ַ֣ ְשתֵ֖  אִּ

ח ֶאת־  ַקֵ֖ ר ַויִּ ֶלך ְגָרֶּ֔ ֶל֙ך ֶמַ֣ יֶמ֙ ֲאבִּ

ה׃   ָשָרָֽ
3 But God came to Avimelekh in a 

dream of the night and aid to him: 
Here, you must die because of the 
woman whom you have taken, for 
she is a wedded wife! 

But God came to Abimelech in a 
dream by night and said to him, 
“You are to die because of the 
woman that you have taken, for 
she is a married woman.”  

ֶלך יֶמֵ֖ ים ֶאל־ֲאבִּ ָ֛ א ֱאֹלהִּ  ַוָיב ֹּ֧

ְנךֵּ֥  ֹו הִּ אֶמר לַ֗ ְיָלה ַוי ַ֣ ֹום ַהָלׁ֑  ַבֲחלַ֣

ה  ָשַ֣ ֙ת ַעל־ָהאִּ ְחתָ מֵּ ֲאֶשר־ָלַקֶּ֔  

ַעל׃  ֵַּ֥לת ָבָֽ וא ְבע  ֵ֖   ְוהִּ
4 Avimelekh had not come hear her. 

He said: My Lord, Would you kill a 
nation, though it be innocent?  

Now Abimelech had not 
approached her. He said, “O Lord, 
will You slay people even though 
innocent?  

יהָ  ֶלׁ֑ ב אֵּ א ָקַרֵ֖ ֶלך ל ֵּ֥ יֶמֶ֕  ַוֲאבִּ

יק ֵ֖ ֹוי ַגם־ַצדִּ י ֲהגֵּ֥ ָנֶ֕ ר ֲאד   ַוי אַמֶ֕

ג׃   ַתֲהר ָֽ

5 Did he not say to me: She is my 
sister, and also she, she said: He is 
my brother! With a whole heart 
and with clean hands have I done 
this. 

He himself said to me, ‘She is my 
sister!’ And she also said, ‘He is 
my brother.’ When I did this, my 
heart was blameless and my 
hands were clean.”  

֙י  ַמר־לִּ ּוא ָאָֽ א הָּׁ֤ ואֲהל ַּ֨ י הִֶּּ֔ תִּ ֲאח ַ֣  

י ַ֣ ה ָאחִּ ְמָרֵ֖ וא ָאָֽ ֵּ֥ יא־ַגם־הִּ ָֽ  ְוהִּ

י ן ַכַפֵ֖ ְקי ֵּ֥ י ּוְבנִּ ָ֛ ּוא ְבׇתם־ְלָבבִּ  הׁ֑

את׃ י ז ָֽ יתִּ ֵּ֥   ָעשִּ
6 God said to him in the dream: I 

also know that it was with a whole 
heart that you did this, and so I 
also held you back from being at 
fault against me, therefore I did 
not let you touch her. 

And God said to him in the dream, 
“I knew that you did this with a 
blameless heart, and so I kept you 
from sinning against Me. That was 
why I did not let you touch her.  

ים בַ  ֱאֹלהִִּ֜ יו ָהָֽ ָלַּ֨ אֶמרֹּ֩ אֵּ ם ַוי ֹּ֩ ֲחֹלַ֗  

י ְבׇתם־ ָּׁ֤ ֙י כִּ ְעתִּ י ָיַד֙ ָּׁ֤ כִּ ַגַ֣ם ָאנ 

ך את ָוֶאְחש ֹּ֧ יָת ז ֶּ֔ ַ֣  ְלָבְב֙ך ָעשִּ

י ַעל־  ׁ֑ ֲחטֹו־לִּ ֹוְתךֵ֖ מֵּ י אָֽ ָ֛ כִּ ַגם־ָאנ 

יָה׃ ֶלָֽ ַע אֵּ ְנג ֵּ֥ יך לִּ ֵ֖ ן ל א־ְנַתתִּ ֵּ֥   כֵּ
7 But now, return the man’s wife-

indeed, he is a prophet, he can 
intercede for you-and live! But if 
you do not return her: know that 
you must die, yes, die, you and all 
that is yours! 

Therefore, restore the man’s 
wife—since he is a prophet, he 
will intercede for you—to save 
your life. If you fail to restore her, 
know that you shall die, you and 
all that are yours.” 

י־  ָֽ י֙ש כִּ ֶשת־ָהאִּ ָֽ ב אֵּ ָּׁ֤ ה ָהשֵּ ְוַעָתַ֗

ַעְדךֵ֖  ל ַבָֽ ֵּ֥ ְתַפלֵּ ּוא ְויִּ יא הֶּ֔ ַ֣  ָנבִּ

ע יב ַדַּ֚ שִֶּּ֔ יְנךַ֣ מֵּ ָֽ ם־אֵּ ׁ֑ה ְואִּ ְחיֵּ  ֶוָֽ

ה ְוׇכל־ ּות ַאָתֵ֖ ֹות ָתמֶּ֔ י־מַ֣ כִּ

ך׃   ֲאֶשר־ָלָֽ
 
THE KIDNAPPING OF SARAH (vv. 1-2) 
V.1 

ם ַאְבָרָהם֙ וַ  ָשָּׁ֤ ע מִּ ַסַּ֨ יִּ  Abraham journeyed from there… 
 

JPS…This phrase has no immediate antecedent, but it must refer to the district of Mamre-Hebron, which 
has been Abraham’s sole place of domicile since Lot’s separation. The identical word mi-sham, “from 
there,” occurs twice earlier with the same point of reference (18:16,22). 
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RASHI….When he observed that the cities had been destroyed and travelers ceased to pass to and fro, 
he went away from there. Another explanation is: he journeyed from there to get away from Lot who 
had gained an evil reputation because of his intercourse with his daughters (Genesis Rabbah 52:3-4). 
 
CHIZKUNI… from Elonei Mamre, the place where he resided most of the time. The Torah fails to mention 
what prompted Avraham to leave his home in this fashion. It could not have been due to the famine, 
seeing that at that time no famine is reported as having existed in that region, as opposed to when 
Yitzchok left his home and went to the land of the Philistines as reported in 26:1. Seeing that in that 
connection the Torah referred to this famine as being additional to the one in the days of Avraham, and 
we know that at that time Avraham went to Egypt and did not settle in the region between Kadesh and 
Shur, we cannot attribute his move to a famine. Perhaps what motivated Avraham was the need to fulfill 
the commandment by God to dwell in all parts of the land of Canaan. The Torah would indicate, 
obliquely, that the land of the Philistines was included in what God had described as “the land of 
Canaan,” even though the Philistines were distant descendants of Mitzraim, a grandson of Ham but not 
directly descended from Canaan. Eventually, the coastal plain inhabited by the Philistines became part 
of the tribal territory of Yehudah. This may be why the Torah refers to this as Artza haNegev- the 
southern region, seeing that Yehudah’s territory is described as the southern part of the country in 
Joshua chapter 15. 

 

ֶגב ְרָצה ַהֶנֶּ֔  …the region of the Negeb ַאַ֣
 

JPS…Compare 12.8f. The northern Negeb in the Beer-sheba Basin possesses arable soil and some cover 
of vegetation. Seasonal, seminomadic, pastoral occupation of the area is archaeologically attested for 
the period between the Early and Middle Bronze Ages (21st-19th cents. B.C.E.).  

 

ּור ין שׁ֑ ַ֣ ש ּובֵּ ֵ֖ ין־ָקדֵּ  …Kadesh and Shur בֵּ
JPS…The line between the oasis of Kadesh and the Egyptian defense wall in the eastern Delta of the Nile 
(see the Comments to 14:7 and 16:7). This line constituted the southern-most limits of Abraham’s 
wanderings. He “settled,” that is, made a prolonged stay, in this region. 
 
SFORNO…. between 2 large cities, in order to have an opportunity to proclaim the holy name of God in 
both these cities, as he did later, the objective being to improve God’s image among mankind. 
 
CHIZKUNI… the Torah did not bother to tell us precisely where Avraham settled. Later on, we are told 
that he settled in Gerar, the capital of the land of the Philistines. The part of the verse mentioning this 
fact is not related to the earlier part of the verse. Besides, the terms וישב (Va-yeshev) and  ויגר (V’Yager) 
are totally different from one another, the former speaking of someone settling down with a view to 
remaining there for a long period, whereas the term ויגר always reflects the intention of the person 
described to remain there only for a relatively brief period of time, as for instance in Genesis 37:1 where 
when Yaakov settled down, the Torah contrasts this with the fact that his father and grandfather could 
not settle down there permanently but had only sojourned there. מגורי אביו. It is customary for Scripture 
to employ different words when repeating basically the same message. Perhaps, initially, Avraham had 
settled in one of the locations in the regions such as באר לחי רואי, (Be-er l’chai Roi) subsequently moving 
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to Gerar, seeing that Be-er l’chai Roi was situated between Kadesh and Shur, as we know from Genesis 
16:4.  

 

ר ְגָרָֽ   …sojourning in Gerar ַוָיֵָׇּ֖֖גר בִּ
JPS…At some point the patriarch left the Kadesh-Shur grazing region to visit the royal city of Gerar. No 
reason is given for this journey. He may have wanted to trade pastoral products and purchase supplies 
in the city, or the rich pasture lands in the vicinity may have been an attraction. It is to be noted that 
Abraham does not “settle” but only “sojourns” (va-yagar) here, indicating a change of status. He is an 
alien (ger), unprotected and subject to maltreatment. 
 

V.2 

וא  ׁ֑ י הִּ תִּ ֹו ֲאח ַ֣ ְשתֵ֖ ה אִּ ם ֶאל־ָשָרֵּ֥ אֶמר ַאְבָרָהָ֛  …And Abraham said of Sarah his wife, she is my sister ַוי ֹּ֧
JPS…Forewarned by his previous experience on alien soil, as described in 12:10-20f., Abraham now takes 
the initiative in passing off Sarah as his sister. He does not ask her for permission to do so. 

 
RASHI… This time he did not ask her consent but forcibly and against her inclination he stated that she 
was his sister, because she had already been taken once to Pharaoh’s house on account of this (Genesis 
Rabbah 52:4). 

 
RAMBAN….. This was not like what happened in Egypt. There, when they entered the land, it is said that 
the Egyptians saw that the woman was beautiful, and they praised her to the lords and to Pharaoh, as 
they were an immoral people. But this king was perfect and upright, and his people were likewise good. 
However, Abraham suspected them, and he told everyone that she was his sister. 

 
IBN EZRA…of Sarah his wife. The word ‘el’ in el Sarah (of Sarah) should be rendered al (of, concerning). 
[Editor’s note: El is usually rendered ‘to’. Thus, our phrase would ordinarily be translated: And Abraham 
said to Sarah she is my sister. However, this makes no sense. Therefore Ibn Ezra points out that ‘al’ also 
has the meaning of, concerning. El in For (el) this child I prayed (I Sam. 1:27) is similar. 

 
OrHACHAYIM… Abraham said about Sarah, etc. This time Abraham did not ask Sarah to be the first to 
announce that she was Abraham's sister as he had done when they travelled to Egypt. Then he had been 
motivated by the ugliness of the Egyptians and the contrast with Sarah's white skin which aroused the 
lust of the Egyptians. The people in Gerar did not look different from Abraham and Sarah. Also, their 
general sexual mores were superior to that of the Egyptians. Avimelech himself felt justified in 
challenging Abraham's deception if it were based on such suspicions. Pharaoh had not dared to ask such 
a question. This is also the reason that Avimelech agreed that Abraham reside in his country, something 
the King of Egypt could not afford to do. 

 

ֶלך֙  יֶמ֙  …Abimelech ֲאבִּ
JPS…This is a fairly common ancient West Semitic personal name. It appears as ’abmlk in the Ugaritic 
texts and as abimilki, king of Tyre, in the El-Amarna correspondence (second half 14th cent. B.C.E.). It 
also appears as an Israelite name that means “my father is king.” 
 

  

/I_Samuel.1.27
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ה ח ֶאת־ָשָרָֽ ַקֵ֖   …had Sarah brought to him ַויִּ
JPS…She is now nearly ninety years of age (17:17)! What interest, then, did Abimelech have in her? 
According to rabbinic fancy, “her flesh was rejuvenated, her wrinkles smoothed out, and her original 
beauty was restored” (BM 87a). Without doubt, from the Narrator’s point of view, this would be 
consistent with the miraculous renewal of her vitality by divine grace so that she may bear a child. 
However, on this occasion the text is pointedly silent about Sarah’s beauty. In light of the subsequent 
relations between Abraham and Abimelech (21:22—32), it is quite possible that the king’s goal was an 
alliance with the patriarch for purposes of prestige and economic advantage. 
 

ֶלך ְגָרֶּ֔ וַ  ֶל֙ך ֶמַ֣ יֶמ֙ ח ֲאבִּ ְשַלַ֗ היִּ ח ֶאת־ָשָרָֽ ַקֵ֖ ר ַויִּ  And Abimelech, king of Gerar, sent and took Sarah…. 
RAMBAN…. It is wondrous that Sarah, after being worn with age, was extremely beautiful, fit to be taken 
by kings. When she was taken to Pharaoh, though she was sixty-five. According to the Seder Olam, the 
famine occurred in Egypt in the year in which Abraham left Haran, and that is when Abraham went there 
(Chapter 1). Now Scripture states that when he left Haran, Abraham was seventy-five years old (12:4); 
Sarah who was ten years younger (17:17) was thus sixty-five. years old, it is possible that she still had 
her beautiful appearance, but after being worn with age and the manner of women had ceased with her, 
that is a wonder! Perhaps her youthfulness returned to her when the angel brought her the tidings, as 
our Rabbis have said. 
 

GOD’S ADMONITION TO ABIMELECH (vv. 3-7) 
 

JPS…In a dream revelation the king is charged with the forcible abduction of a married woman. 

Abimelech defends his innocence on two grounds: he has not had sexual relations with her; information 

about her married state was withheld from him by the parties concerned. The charge of abduction is 

neatly ignored. God counters the first argument by asserting that it was He who prevented the violation 

of Sarah. As to the second, the king’s integrity is put to the test. Now that he knows the truth, he must 

at once restore the woman to her husband. 

 

V.3 

ֹום  ֶלך ַבֲחלַ֣ יֶמֵ֖ ים ֶאל־ֲאבִּ ָ֛ א ֱאֹלהִּ  But God came to Abimelech in a dream ַוָיב ֹּ֧
SFORNO… this visitation was of a similar kind to that reported with Lavan (31:24) and Bilam (Numbers 
22,24) respectively. The Torah refrains from speaking about a מחזה, “a vision,” in order not to place these 
wicked people on a pedestal similar to our patriarchs. The expression  דבור to describe a verbal 
communication to these individuals is also absent, God having reserved such an expression for 
communications with prophets, as He pointed out to Miriam and Aaron in Numbers 12:6. Avimelech did 
not experience a visual image of God in his dream at all. He perceived a divine voice addressing him. 
 

ֹום    …in a dream ַבֲחלַ֣
JPS…Throughout the ancient world, Israel included the dream was accepted as a vehicle of divine 
communication. Here it has a straightforward, admonitory function, as in 31:24., and no interpreter is 
needed. 
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IBN EZRA… The angel appeared to Abimelech in a dream because of God’s regard for Abraham’s honor. 
Abimelech was no prophet and consequently would not experience prophetic visions. He did so only 
because God wanted to safeguard Abraham’s wife. It should be noted that Scripture says God appeared 
to Abimelech. [Editor’s note: Ibn Ezra explains that God came to him via an angel. Scripture tells us that 
both visited Abimelech. With regard to Abimelech it is written, And Abimelech King of Gerar sent, and 
took Sarah (v. 2). and Pharaoh: So I took her (Sarah) to be my wife (Gen. 12:19). took Sarah; Hence both 
committed the same sin. Nevertheless, God brought upon Pharaoh and his house great plagues, Gen. 
12:17. while the plagues brought on Abimelech and his house were of a lesser nature. The reason for 
this is that Abimelech was more righteous than Pharaoh. 

 

ְנךֵּ֥  ְחתָ  הִּ ה ֲאֶשר־ָלַקֶּ֔ ָשַ֣ ֙ת ַעל־ָהאִּ מֵּ  You are to die because of the woman that you have taken 
 
SFORNO… the impotence which you experienced (verse 18) will result in your death. 

 

ַעל׃  ֵַּ֥לת ָבָֽ וא ְבע  ֵ֖  …For she is a married woman ְוהִּ
RADAK… she is out of bounds to you. Even the first human being had already been commanded not to 
commit adultery, as our sages derived from the words ודבק באשתו, (v’dabek ba-ishto) meaning that he is 
to have intimate relations exclusively with his own wife. (Genesis 2:24) From all we read it is clear that 
the people of that time considered the sin of adultery so severe that they were prepared to kill the 
husband in order not to violate the commandment not to commit adultery. (Compare the comment 
made by Avraham to Sarah in 12,12) They were aware of the sin of committing murder but considered 
it as a lesser sin. Our sages paid attention to the expression בעלת בעל as opposed to אשת איש, suggesting 
that according to Avimelech’s mores, a woman who had become married but whose marriage had not 
yet been consummated would not be included in the prohibition of being someone else’s wife. Girls who 
were merely betrothed would not be considered as out of bounds on account of their being betrothed. 
[a major difference between Jewish law and the Noachide laws. Ed.] 

V.4 

יהָ  ֶלׁ֑ ב אֵּ א ָקַרֵ֖ ֶלך ל ֵּ֥ יֶמֶ֕  …Avimelech had not come near her ַוֲאבִּ
 
JPS…The Narrator injects himself into the movement of the argument. 

  
RASHI… The Angel prevented him, as it is said (v. 6) “I have not permitted thee to touch her” (cf. Genesis 
Rabbah 52). 
 
SIFTEI CHACHAMIM… The angel prevented him... Rashi needed to explain this so the verses do not 
contradict each other. It is written later (v. 6): “I also prevented you from sinning against Me,” implying 
that God prevented him, whereas this verse implies that Avimelech refrained on his own from coming 
near her. (Nachalas Yaakov) 
 

יהָ  ֶלׁ֑ ב אֵּ  …approached her ָקַרֵ֖
   

JPS…A euphemism for sexual relations. In accordance with the narrative technique, the reason for 
Abimelech’s abstention is withheld here and revealed only later (v. 6). 
 

/Genesis.12.19


Temple Beth-El Shabbat AM Torah Study…Genesis 20:1-7 

6 

 

CHIZKUNI…. while Avimelech had not become intimate with her. [but he had kidnapped her, Ed.] The 
reason why the Torah had to emphasize this latter point, i.e. that Avimelech had not violated Sarah 
sexually, is the fact that her being kidnapped occurred so close to her becoming pregnant with Isaac. 

 
OR HACHAYIM… Avimelech had not been intimate with her. According to Maimonides Hilchot Melachim 
9:7 a Gentile who engages in sexual intercourse with someone else's wife is only guilty of death if the 
act was performed in the normative manner. If such a Gentile indulges in intercourse with a Jewish 
woman however, he is guilty of death regardless of the manner in which the sexual act is performed. 
The Torah indicates that Avimelech was aware of this distinction and that he refrained from touching 
Sarah because he was afraid she might be married to Abraham the Jew. 

 
RADAK… the reason was that God had restricted his lust. This is why God said to him in his dream in 
response to the accusation that He would kill the innocent, that the only reason Avimelech had not 
touched her had been that He, God, had made him temporarily impotent. 
 

ג׃ יק ַתֲהר ָֽ ֵ֖ ֹוי ַגם־ַצדִּ י ֲהגֵּ֥ ָנֶ֕  ?My Lord would you slay a Nation that is innocent ֲאד 
 

י ָנֶ֕  .…O Lord ֲאד 
JPS… ‘Adonai is used, and not the divine YHVH, probably because the king is not of the Abrahamic faith 
(see Comment to 18:3). 
 
CHIZKUNI… He said: ”My Lord,” i.e. this word is treated as the holy name of God. 
 
JPS . . . will You also slay a righteous nation?...Like Abraham in the preceding story, the king appeals to 
God’s justice.  

  
RASHI… Even though it be righteous will you slay it? Is such perhaps Your usual way— to destroy nations 
without cause? That is what you did to the generation of the Flood and to the generation of the Dispersal. 
I may indeed say that you slew them without proper cause, just as you think to kill me without cause 
(Genesis Rabbah 52:6). 

 
IBN EZRA… the term nation includes Abimelech, his household and his kingdom. That this is so can be 
seen from Scripture, Gen. 20:9 in which we read: What hast thou done unto us…that thou hast brought 
on me and on my kingdom a great sin? Thus Abimelech was worried about his kingdom.  

 

SFORNO… is it fair that You would kill a nation by killing its king, especially when this king is not even 
guilty of a mortal offence? 

 
CHIZKUNI… “Are You killing people even if they are innocent?” The verse appears as an abbreviated 
version of Avimelech’s thoughts. The full version would be:   צדיק גוי  תהרוגהגם  , (ha-gam goy Tzadik 
T’hargu) “Are You also going to kill an innocent nation?” The word  גם (Gam) appears in the Torah quite 
often as part of such an abbreviated formulation. An alternate exegesis of this verse: the word, “also,” 
is treated as someone or something additional i.e. “if You kill me (Avimelech describes himself as if only 
one of the common people) then you must also kill Avraham the righteous person for having misled me. 
Had he not described her as his sister I would not have abducted her. 
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ֹוי  …People ֲהגֵּ֥
JPS…Ha-goy…That is, my household . Hebrew goy usually means “nation,” but on rare occasions it has 
the more restricted sense of “people,” “folk,” or “group.” The literal rendering “nation” cannot be ruled 
out, however, because according to the widespread conception of the times, the monarch and his people 
constituted a unified entity. The king was regarded as embodying divine blessing, and the well—being 
of his people was directly dependent upon his personal welfare (cf. v. 9, “upon me and my kingdom”). 
  
RABAEINU BACHYA… It is entirely possible that Avimelech referred to himself when he said: “are You 
going to kill a “people?” He meant that as a result of killing him, God would cause the death of the צדיק, 
(Tzadik) the righteous Avraham, seeing that the king’s servants would then kill Avraham. 

V. 5 
 

ּואוְ  י הׁ֑ ַ֣ ה ָאחִּ ְמָרֵ֖ וא ָאָֽ ֵּ֥ יא־ַגם־הִּ ָֽ הִּ  Also, she herself… 
RASHI… The word “also” presupposes that others also said the same: it serves to include her servants, 
camel drivers and ass drivers — all these I asked and they told me, “He is her brother” (Genesis Rabbah 
52:6). 

 

י  ן ַכַפֵ֖ ְקי ֵּ֥ י ּוְבנִּ ָ֛  .…With a whole heart and with clean hands ְבׇתם־ְלָבבִּ
 

JPS…That is, sincerity of intention and rectitude in behavior. 
 

RASHI…In the integrity of my heart….I did not intend to sin. 
 

HAAMECK HaDVAR… With an innocent heart. I did not take Sarah out of lust but out of the innocent 
desire to marry Avraham’s sister. 

 
RASHI… And in the innocence of my hands…I am innocent of this sin because I have not touched her. 

 
HAAMECK HADVAR… Clean hands. The moment I learned that she was married, I separated from her. 

 

את י ז ָֽ יתִּ ֵּ֥  …Have I done this ָעשִּ
CHIZKUNI… This refers to his having kidnapped Sarah. According to a different interpretation, God was 
content with warning Avimelech because he had taken the trouble to investigate Sarah’s marital status. 
Pharaoh who had not bothered to do so, was struck with a plague immediately.  
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V. 6  

ים  ֱאֹלהִִּ֜ יו ָהָֽ ָלַּ֨  …God said to him אֶמרֹּ֩ אֵּ
JPS…God affirms only the unintentionality of the possible adultery, nothing else. 
 
ORHACHAYIM… God said to him (Avimelech). He agreed that Avimelech had not yet become guilty of 
death considering he had been convinced that Sarah was not married. As to his integrity, however, this 
was another matter. Whereas he might not have literally "robbed" Sarah [i.e. she did not belong to 
Abraham. Ed.], nonetheless he had employed the authority of being the king which is a kind of violence. 
At the very least "his hands were not clean in the matter." 

 

י֙  ְעתִּ י ָיַד֙ ָּׁ֤ כִּ  .…I know that in the integrity of your heart ַגַ֣ם ָאנ 
RASHI… It is true that at first you had no intention of sinning, but you cannot claim innocence of hands 
(Genesis Rabbah 52:6)  

 

י ׁ֑ ֲחטֹו־לִּ ֹוְתךֵ֖ מֵּ י אָֽ ָ֛ כִּ ך ַגם־ָאנ   …I kept you from sinning against me ָוֶאְחש ֹּ֧
 

JPS…How this happened is not disclosed until verses 17-18. 
 

OR HACHAIM…מחטוא לי, from committing a sin against Me. Although Avimelech would not have been 

guilty of death had he slept with Sarah before becoming aware of her status as a married woman, 
nonetheless he would have sinned against God inasmuch as God was especially fond of both Abraham 
and Sarah and any offence against them would have been an offence against God Himself. This is why 
God added the word לי, "against Me." 

 

יהָ  ֶלָֽ ַע אֵּ ְנג ֵּ֥ יך לִּ ֵ֖ ן ל א־ְנַתתִּ ֵּ֥  …That was why I did not let you touch her ַעל־כֵּ
 

JPS…Israelite law regards adultery as an offense against divinely given standards of morality and not 
merely as a violation of the husband’s proprietary rights. The latter was the general view of the ancient 
Near Eastern law codes (cf. 39:9). 
 
CHIZKUNI… this is why it was I Who prevented you from “getting your hands dirty;” I prevented you from 
touching her immodestly. 

  
RASHI… I permitted thee not — It was not of your own will that you did not touch her, but it was “I” who 
withheld you from sinning, and “I” did not permit you the possibility to touch her (Genesis Rabbah 52:7). 
Similar examples of נתן (natan) in sense of permitting are, (31:7) “God permitted him not (לא נתנו)” and 
(Judges 15:1) “But her father did not permit him ( ולא נתנו) to go in”. 

  
  

/Judges.15.1
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V.7 

יא ַ֣ י־ָנבִּ ָֽ י֙ש כִּ ֶשת־ָהאִּ ָֽ ב אֵּ ָּׁ֤ ה ָהשֵּ  …And now return the man’s wife- he is a prophet ְוַעָתַ֗

SFORNO… before you perish from the sickness. 
 

RASHI… Restore the man’s wife and do not think that she will be repulsive in his eyes and that he will 
not take her back or that he will hate you and will not pray for you. 

 
SIFTEI CHACHAIM… And do not think: perhaps she has become repugnant in his eyes... Rashi explains 
this because “Return the man’s wife, for he is a prophet” implies Avimelech should return her only 
because Avraham is a prophet and Sarah is a married woman. But were he not a prophet, he would not 
return her although she is a married woman? How can this be? Illicit relations are forbidden to all Noach’s 
descendants! Therefore, Rashi answers that “For he is a prophet” means: “And do not think...” 

 
JPS….Hebrew navi’ is used here in the Bible for the first time. A term of uncertain origin, it is widely  
believed to be connected with Akkadian nabu, “to call.” Assyrian kings were entitled “the one called,” 
that is, called by the gods. The form navi’ in Hebrew could either signify “one who receives the (divine) 
call” or “one who proclaims,” a “spokesman.” The last meaning is favored by such texts as Exodus 4.:15f. 
and 7:1, and generally by the prophetic role as described in the Bible. The prophet is the spokesman for 
God to man; but intercession before God in favor of man is also an indispensable aspect of his function. 
Moses frequently acts in this capacity, and so do Samuel, Amos, and Jeremiah. It is primarily in this sense 
that Abraham is here designated “a prophet” (cf. Pss. 105:15). He has already demonstrated his 
intercessory role in the case of Sodom. In addition, like the later prophets, he has been made privy to 
God’s purposes (18:17ff.; cf. Amos 3:7). 
 

 
RASHI… for he is a prophet…and he knows that you have not touched her (Genesis Rabbah 52:8); 
therefore—he will pray for thee. 

 
OR HACHAIM…"Now restore the wife to the man for he is a prophet!" Until now Avimelech did not know 
who Sarah was married to. By mentioning that her husband was a prophet it became clear to Avimelech 
that it must be Abraham seeing he was the only prophet in that age. Another reason that God mentioned 
that Abraham was a prophet was to reassure Avimelech that Sarah's husband would know he had not 
defiled her because he had prophetic powers. 

 

ַעְדךֵ֖  ל ַבָֽ ֵּ֥ ְתַפלֵּ  …he will intercede for you ְויִּ
JPS…By forcibly abducting Sarah, Abimelech has made Abraham an aggrieved party. It is only fitting that 
the one wronged should intercede in behalf of the wrongdoer. 
 


