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 FOX JPS HEBREW 

9 Once Sara saw the son of 

Hagar the Egyptian-woman, 

whom she had borne to 

Avraham, laughing…. 

Sarah saw the son whom 

Hagar the Egyptian had 

borne to Abraham playing. 

ר  גָׂ ה ֶאת־ֶבן־הָׂ רָׂ ֶרא שָׂ ַותֵּ

ה   ית ֲאֶשר־יְָׂלדָׂ ְצרִּ ַהמִּ

ק׃ ם ְמַצחֵּ הָׂ  ְלַאְברָׂ
10 She said to Avraham: Drive 

out this salve-woman and her 

son, for the son of this slave-

woman shall not share-

inheritance with my son, with 

Yitzhak! 

She said to Abraham, “Cast 

out that slave-woman and 

her son, for the son of that 

slave shall not share in the 

inheritance with my son 

Isaac.” 

ש   רֵּ ם גָׂ הָׂ ַותֹּאֶמר ְלַאְברָׂ

ֹּאת ְוֶאת ה ַהז מָׂ אָׂ י  הָׂ ־ְבנָּׂה כִּ

ֹּאת  ה ַהז מָׂ אָׂ יַרש ֶבן־הָׂ ֹּא יִּ ל

ק׃  ְצחָׂ ם־יִּ י עִּ ם־ְבנִּ  עִּ

11 The matter was exceedingly 

bad in Avraham’s eyes 

because of his son. 

The matter distressed 

Abraham greatly, for it 

concerned a son of his. 

ינֵּי   ד ְבעֵּ ר ְמאֹּ בָׂ ַויֵַּרע ַהדָׂ

ת ְבנֹו׃ ם ַעל אֹודֹּ הָׂ  ַאְברָׂ

12 But God said to Avraham: Do 

not let it be bad in your eyes 

concerning the lad and 

concerning your slave-woman; 

in all that Sara says to you, 

hearken to her voice, for it is 

through Yitzhak that seed will 

be called by your (name). 

But God said to Abraham, 

“Do not be distressed over 

the boy or your slave; 

whatever Sarah tells you, do 

as she says, for it is through 

Isaac that offspring shall be 

continued for you. 

ים ֶאל־  ֹּאֶמר ֱאֹלהִּ ַוי

יֶניָך   ם ַאל־יֵַּרע ְבעֵּ הָׂ ַאְברָׂ

ל   ֶתָך כֹּ ַעל־ַהַנַער ְוַעל־ֲאמָׂ

ה  רָׂ ֶליָך שָׂ ֲאֶשר תֹּאַמר אֵּ

ק  ְצחָׂ י ְביִּ ּה כִּ לָׂ ְשַמע ְבקֹּ

א ְלָך זַָׂרע׃  רֵּ קָׂ  יִּ

13 But also the son of the slave-

woman—a nation will I make 

of him, for he too is your seed. 

As for the son of the slave-

woman, I will make a nation 

of him, too, for he is your 

seed.” 

ה ְלגֹוי   מָׂ אָׂ ְוַגם ֶאת־ֶבן־הָׂ

י ַזְרֲעָך הּוא׃ יֶמנּו כִּ  ֲאשִּ

JPS… THE EXPULSION OF HAGAR AND ISHMAEL (vv. 8-21) 

Discord over inheritance rights soon mars the joy over Isaac’s arrival. Sarah wishes to exclude 

Ishmael from any part of the paternal estate by having him and his mother driven out, but 

Abraham, sensitive to the moral issue, hesitates to agree to her request. He gives his consent 

reluctantly and only at the behest of God. Abraham’s action is warranted only because of God’s 

extraordinary intervention for his own historical purposes; otherwise, it would be immoral. 

 

V. 9 

ABRAVANEL1…God opened her eyes  ה רָׂ ֶרא שָׂ  He did not create a miraculous well for her …ַותֵּ

but merely enabled her to find an existing one. 

 

 

 

 
1 Don Isaac ben Judah Abarbanel (1437-1508) was a Portuguese Jewish statesman, philosopher, Bible commentator and financier. 
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Playing/laughing/fooling around -- ק   … ְמַצחֵּ

• JPS…playing…He was either amusing himself or playing with Isaac. One rabbinic 

interpretation of Hebrew metsahek has Ishmael ridiculing the fuss made of Isaac and 

asserting his own claim to first-born status with its right to a double share of the paternal 

estate. 

• FOX… laughing… Perhaps mockingly. The theme of Yitzhak’s life continues. 

• FRIEDMAN…fooling around… The Greek text has “fooling around with her son Isaac,” 

which can connote either playing with Isaac or mocking him. The word in Hebrew is ק  ,ְמַצחֵּ

which is a pun on the name Isaac. It will occur again in the story of Isaac, Rebekah, and 

Abimelek (Gen. 26:8). 

• IBN EZRA2… Ishmael was acting as a boy is wont to act. Sarah was jealous because he was 

older than her son. 

o CHIZKUNI3… Sarah, Yitzchok’s mother, could not stand her son being belittled by 

Ishmael. She was deeply offended by Ishmael’s behaviour, presumably encouraged by 

his mother. 

• RADAK4… Ishmael was belittling Yitzchok for having a father who was so much older 

than he. 

• RASHI5… This means worshipping idols, as it is said in reference of the Golden Calf, 

(Exodus 32:6) “And they rose up to make merry (לצחק).” Another explanation is that it refers 

to immoral conduct, just as you say in reference to Potiphar’s wife, (Genesis 39:17) “To 

mock (לצחק) at me.” Another explanation is that it refers to murder, as (2 Samuel 2:14) “Let 

the young men, I pray thee, arise and make sport ( וישחקו) before us” (where they fought with 

and killed one another). From Sarah’s reply — “for the son of this bondwoman shall not be 

heir with my son ״ — you may infer that he (Ishmael) was quarrelling with Isaac about the 

inheritance, saying, “I am the first-born and will, therefore, take a double portion”. They 

went into the field and he (Ishmael) took his bow and shot arrows at him (Isaac), just as you 

say (Proverbs 26:18-19) ““Like a man who throws firebrands, arrows and death; is who 

deceives his neighbor claiming “I am only joking מצחק.” (Genesis Rabbah 53:11). 

• RAMBAN6… ….The expression of the Rabbi, (Rashi) “that Ishmael quarreled with Isaac 

about the inheritance,” also does not appear correct for if so, this must have happened much 

later when Isaac was grown up, and Ishmael would then have been too big for his mother to 

carry him on her shoulder (v. 14). Our Rabbis have also said that Ishmael was seventeen 

years old [at the time he left his father’s house]. If so, this happened at the time when Isaac 

was weaned, [and Isaac was thus too young for Ishmael to quarrel with him about the 

inheritance]. (Yalkut Shimoni Genesis, 95: At the time of Isaac’s birth, Ishmael was fourteen years old. 

(He was thirteen at his circumcision (17:25), and a year later Isaac was born.) Now since Ishmael was 

 
2 Abraham ben Meir ibn Ezra (1089-c.1167) was a biblical commentator and philosopher in the Middle Ages from Spain. 
3 Rabbi Hezekiah ben Manoah (1250-1310) was a French rabbi and student. 
4 Rabbi David Kimhi (1160-1235) was a French medieval rabbi, biblical commentator, philosopher, and grammarian. 
5 Rabbi Shlomo Yitzchaki (1040-1105) was a medieval French rabbi and author. 
6 Nachmanides, or RAMBAN, (1194-1270) was a Sephardic Rabbi, philosopher, physician, Kabbalist, and biblical commentator. 
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seventeen when he left his father’s house, Isaac was three years old at the time, at which age he was weaned 

(Verse 8).)… 

The correct interpretation appears to me to be that this event took place and Sarah saw 

Ishmael mocking Isaac or the great feast. It is for this reason that the verse says, “And Sarah 

saw the son of Hagar the Egyptian” — rather than Ishmael — “making sport.” Similarly, she 

said, “Cast out this bondwoman and her son,” (v. 10) for she said: “The slave who mocks his 

master is deserving of death or stripes, but I want only that you cast him out from before me, 

and that he should in no way inherit your belongings together with my son, who is the son of 

the mistress.” She also told Abraham to cast out his mother, as the boy was unable to leave 

her for he would die if he were to leave his mother. 

o RABBEINU BAHYA7… Nachmanides understands the word to mean that Ishmael was 

disparaging Yitzchak, insulting him by belittling him. This is why Sarah emphasized that 

Ishmael was “the son of the Egyptian woman Hagar,” i.e. the son of a slave. The Torah 

need merely have written that “Ishmael was mocking,” and we would all have known to 

whom the words referred. The Torah used this introduction to justify Sarah’s request to 

expel both the mother and her son as the penalty for a slave who mocks his master is 

death. Sarah did not demand that the death-penalty be imposed but was satisfied if 

Avraham would expel both Ishmael and his mother. The whole episode caused Avraham 

a great deal of anguish; he was in a dilemma. The Torah underlines that his dilemma was 

 on account of his son’, not on account of Hagar who had served as his‘ ,על אודות בנו

concubine when he slept with her and she conceived Ishmael. Had Sarah demanded only 

that Ishmael’s mother be expelled, thus neutralizing her negative influence on her son, 

Avraham would not have objected at all. 

• RASHBAM8… in the meantime Ishmael was already 16 years old. Sarah did not want him 

to remain in the same household any longer so that he would not get ideas about sharing in 

the inheritance with Yitzchok. 

• SFORNO9… making fun of the big party Avraham had given to mark the weaning of 

Yitzchok, He claimed that surely Sarah must have become pregnant from Avimelech. The 

reason he had not made such remarks already at the time when Yitzchok had been born, was 

because he had only overheard wicked gossip about this at a later stage, and now he repeated 

what he had heard…. she assumed that the reason Ishmael had made disparaging remarks 

about Yitzchok was due to his mother putting him up to it, or to the Egyptian genes of his 

mother coming into play here. We have a saying in Sukkah 56 that the prattle of children in 

public reflects either what they picked up from their father or what they picked up from their 

mother. In the case of Ishmael, he certainly did not overhear his father make such 

disparaging remarks. 

 

 
7 Rabbi Bahya ben Asher (1255-1340) was a commentator on Tanach. 
8 Rabbi Samuel ben Meir, or Rashbam, (c. 1085-c. 1158) was Rashi’s grandson and a leading French Tosafist out of Troyes. 
9 Rabbi Ovadia ben Jacob Sforno (1475-1550) was a biblical commentator, philosopher, and physician from Italy. 
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MALBIM10…that he had been born to Avraham ם הָׂ ה ְלַאְברָׂ  Yishmael scoffed that … ֲאֶשר־יְָׂלדָׂ

only he was born to Avraham and that Yitzchok was fathered by Avimelech. Sarah understood 

that Hagar put the idea into his head out of jealousy. 

 

V. 10 

JPS…The legal position of Ishmael is quite clear. Sarah had undertaken to recognize as her 

own the male offspring of the union of Abraham with Hagar, a match that she herself had 

initiated and imposed on her husband (16:2). Abraham, for his part, undoubtedly recognized 

Ishmael as his legitimate son, a fact repeatedly attested by a variety of earlier texts (16:15; 

17:23, 25f.) and affirmed here (v. 11) as well as later on (25:9, 12). Did this status assure 

Ishmael automatic inheritance rights even after the birth of Isaac? Sarah’s formulation of her 

demand and the extreme length to which she was prepared to go, point to an affirmative answer. 

The laws of Hammurabi (par. 170f.) and of the still earlier Lipit-Ishtar (par. 25) implicitly make 

inheritance rights a legal consequence of the father’s acceptance of the infant as his legitimate 

son. There is no doubt that Ishmael was entitled to a share of Abraham’s estate. The key to 

Sarah’s demand lies in a clause in the laws of Lipit-Ishtar where it is stipulated that the father 

may grant freedom to the slave woman and the children she has borne him, in which case they 

forfeit their share of the paternal property (cf. Judg. 11:1-3). Sarah is asking Abraham to 

exercise that legal right (cf. 25:6). 

• JPS footnote… …It is quite possible that the verb garesh in v. 11 means “divorce,” as in 

Lev. 21:7, 14, Ezek. 44:22…. 

o Lev. 21:7:  ָׂנ ה זֹּ שָׂ ה אִּ שָׂ חּו ְואִּ קָׂ ֹּא יִּ ה ל לָׂ הה ַוֲחלָׂ רּושָׁ יו׃ גְּ אֹלהָׂ ש הּוא לֵּ דֹּ י־קָׂ חּו כִּ קָׂ ֹּא יִּ ּה ל ישָׂ אִּ  They shall   מֵּ

not marry a woman defiled by harlotry, nor shall they marry one divorced from her 

husband. For they are holy to their God… 

 

for he will not have a share in the inheritance…  

• CHIZKUNI… it appears clear from this remark of Sarah that Ishmael had claimed a double 

portion of his eventual inheritance based on the fact that he was his father’s firstborn son. 

• KLI YAKAR11… Banishment does not prevent a son from inheriting. Rather, what she 

meant was that he would never inherit Avraham’s good character, hence he must be 

banished to prevent him from influencing Yitzchok. 

• SFORNO… seeing that he is not part of your family; the child always is considered as part 

of the halachically defective parent. (Maimonides12 Issurey Bi-ah 15:7) 

 

 

 

 
10 Rabbi Meir Leibush ben Yehiel Michel Wisser (1809-1879) was a Hebrew grammarian and Biblical commentator from the Russian 

Empire. 
11 A Torah commentary written by Rabbi Shlomo Ephraim ben Aaron Luntschitz and originally published in 1602. 
12 Rambam (1137 - 1204 CE)  or Rabbi Moshe ben Maimon was perhaps the greatest intellectual and spiritual figure of post-Talmudic 

Judaism. He wrote indispensable works of philosophy, Halacha, commentary, and responsa. He was the first to produce a 

comprehensive commentary on the entire Mishnah. He also served as a physician. 
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with my son Isaac…  

• RADAK…the words suggest that Sarah had told Avraham “Didn’t God tell you that He 

would perpetuate His covenant with Yitzchok who Sarah will bear for you?” (17:21) 

• RASHI… For since this is my son, even though he were not as good as Isaac really is, or if 

he were as good a man as Isaac really is, even though he were not my son, this one (Ishmael) 

is not deserving of inheriting with him: how much less is he deserving of inheriting with my 

son, with Isaac — with one who possesses both these qualities (of being my son and of being 

the good man Isaac) (Genesis Rabbah 53:11). 

o SIFTEI HACHAMIM13… That he is my son even if he were not as deserving as 

Yitzchok... [Rashi knows this] because otherwise, why does it say עם twice? It should 

say: עם בני יצחק. Perforce, it means that being “my son” is reason enough to exclude 

Yishmael from the inheritance, as is being “Yitzchok,” each on its own. [Rashi 

considered this explanation] preferable to that of Targum Yonatan14. (R. Meir Stern15) 

 

V. 11 

JPS… Fatherly love and moral considerations deter Abraham from giving his consent. 

 

RADAK… Even though Ishmael was the son of a slave-woman, he was at the same time also 

Avraham’s son, and he loved him as a father loves one’s son, especially seeing that he was his 

firstborn. He was merciful towards him like a father is merciful to all his children. Moreover, he 

had taught him to behave and had taught him the ways of the Lord. In fact, if he, Avraham, had 

taught all and sundry the ways of the Lord, he had most certainly not neglected to teach these 

ways to his own son. Therefore, the request by Sarah to expel his own son was a source of great 

chagrin to him. Avraham kept his chagrin to himself and did not express anger at his wife as he 

was concerned with preserving שלום בית, peaceful marital relations with his wife. This was the 

state of affairs until God intervened in the matter. 

 

bad in Avraham’s eyes…  

• FOX…Displeasing or upsetting to him. 

• FRIEDMAN… The Israelite who wrote this text—which favors his own ancestor, Isaac—

still expressed sympathy for Ishmael. He wrote of Abraham’s affection for him and God’s 

promise for him. 

• RAMBAN… That is, for he had taken to degenerate ways. The plain meaning, however, is 

that he was grieved because she had told him to send him away. Thus the language of Rashi. 

The correct interpretation appears to me to be that Scripture is speaking in honor of 

Abraham, saying that the reason why the matter was very displeasing to him was not due to 

a craving for his concubine and his desire for her. Therefore, if she had told him to cast out 

 
13 Siftei Chachamim was a commentary on Rashi’s commentary on Torah. It was written by Shabbethai ben Joseph Bass (1641-1718). 
14 A western interpretation of the Torah from Israel (Jerusalem Targum) which includes aggadic material and translation.  
15 I am not sure who this is referring to. There is a contemporary R. Meir Stern who is a current dean of a yeshiva in the USA and a 

Talmud scholar. 
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only the maidservant, he would have done her will. But it was on account of his son that he 

was very much incensed and did not want to listen to her. But the Holy One, blessed be He, 

told him that he should not resent it at all, neither for the son nor for the maidservant, and 

that he should listen to Sarah’s bidding for it is through Isaac alone that his name will be 

carried on, while Ishmael will not be referred to as his offspring. Now because Abraham 

feared lest an accident happen to Ishmael upon his sending him away, He told him that He 

will make a nation of him and He will bless him since he is indeed his son. 

 

concerned a son of his…  

• IBN EZRA… ON ACCOUNT OF HIS SON. Odot means account of. 

• RASHI… because he heard that he had taken to degenerate ways (Exodus Rabbah 1:1). The 

real meaning, however, is because she (Sarah) had told him to send him away. 

o SIFTEI HACHAMIM… For he heard that he fell into bad ways. Rashi brings both the 

Midrashic and the simple explanation because with the simple explanation alone, a 

question arises: In v. 12, Hashem tells Avraham, “Do not consider this wrong on account 

of the boy and your slave-woman.” This implies that Avraham was perturbed also about 

his slave-woman. So why does our verse mention only “his son”? Thus Rashi explains 

our verse [Midrashically,] that Yishmael fell into bad ways—something not relevant to 

Avraham’s slave-woman. But without the simple explanation, another question arises: 

[Since Avraham was not perturbed about sending Yishmael away,] why does Hashem 

then say to Avraham in v. 12: “Do not consider this wrong... regarding all that Sarah tells 

you, listen to her...”? What does listening to Sarah have to do with Yishmael’s fall into 

bad ways? Furthermore, the reason that Scripture then gives, “For only through Yitzchok 

will seed be considered yours,” is irrelevant to Avraham’s concern over Yishmael’s 

falling into bad ways. This is why Rashi needed the simple explanation as well. It seems 

that [Rashi learned] the two explanations from על אודות בנו, for it appears to be repetitious. 

Since אודות means the same as על, why say על twice? It could have simply said על בנו, as 

in the next verse: אל ירע ... על הנער. Perforce, it comes to tell us that Avraham was 

perturbed about two things. But only for sending them away did Hashem say (v. 12), “Do 

not consider this wrong...” (R. Meir Stern) 

• OR HACHAIM16… Abraham was afraid that the expulsion would result in Ishmael 

pursuing unwholesome activities because he felt rejected. He had to be concerned about this 

since Ishmael was his son after all.  

Another meaning of this expression is that Abraham resented Sarah's describing 

Ishmael as merely "the son of this slave-woman." God now interfered by telling him that 

Sarah was entirely justified. When God pointedly referred to Ishmael as הנער, the lad, and 

not as "your son," He made it plain that only Isaac would be considered an extension of 

Abraham. God added: "also the son of this slave-woman," when He referred to Ishmael as 

having a major role in history. When the Torah describes Abraham as complying with 

Sarah's i.e. God's request, he no longer refers to Ishmael as "his son," but only as "the child." 

 
16 Rabbi Chaim ibn Attar (1696-1743), a Talmudist and kabbalist, wrote Or HaChaim, his commentary on the Torah. 

/Shemot_Rabbah.1.1
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V. 12-13…JPS… God prompts Abraham to agree. The Narrator feels it necessary for God to 

justify His actions so as to remove any suggestion of moral taint. He does so on two grounds: 

The line of Abraham is to be continued solely through Isaac; Hagar and her son will not be left 

to an uncertain fate in the wilderness, for a great future awaits Ishmael. There is a delicate shift 

here from Sarah’s motivation to God’s. Her sole interest is to safeguard her son’s inheritance. 

God is concerned with the question of posterity and His ultimate purposes. 

 

V. 12 

JPS…God said to Abraham…Apparently in a night vision, since it is at once followed by 

“early next morning” (v. 14). 

 

SFORNO…don’t be distressed… do not be angry regarding anything that Sarah says to you 

concerning the lad and the maid, i.e. to expel them while they wear proof that they are slaves. 

Avraham’s having placed Ishmael’s on Hagar’s shoulder was a clear sign that Hagar was a 

slave woman who was charged with carrying Ishmael (verse 14) 

 

RADAK…about the boy and your slave… God knew that Avraham was not only displeased 

about Sarah’s request to expel Ishmael, but he was also chagrined at being asked to expel 

Hagar, his maid-servant. [described here as his servant rather than as Sarah’s servant. Ed.] Even 

though the Torah had only spelled out that Avraham had felt aggrieved on account of his son 

(verse 11), the reason why our text had mentioned only his son was that he was his principal 

concern. He was prepared to quarrel with Sarah about the future of his son, whereas he was not 

prepared to make the continued presence of Hagar an issue between them. God, however, knew 

how he really felt concerning Hagar. 

 

RADAK…all that is told to you… his was not a carte blanche for Sarah except in the matter of 

Ishmael and Hagar. The point was that Ishmael was not to share in Avraham’ s heritage. 

 

RASHI…do as [Sarah] says/hearken unto her voice… we may infer that Abraham was 

inferior to Sarah in respect of prophecy (Exodus Rabbah 1:1). 

• SIFTEI HACHAMIM… To the voice of prophecy that was within her. [Note: although 

this phrase is absent from our version of Rashi here, it parallels an extant comment of 

Rashi on 16:2.]… Rashi deduced this because it could have said, “Listen to her words,” as it 

said before, “Regarding all that Sarah tells you.” Or [it could have said] שמע אליה, as in 

(Devarim 11:13): והיה אם שמוע תשמעו אל מצותי. Furthermore, a voice without words is just a 

meaningless sound. How could Avraham be told to obey a mere sound? Thus Rashi explains 

that it means the voice of prophecy. I.e., she did not say it on her own; it was the voice of 

prophecy. The expression יצאה בת קול is somewhat similar to this. And for this reason, ( כי

3:17)שמעת לקול אשתך  , written concerning Adam HaRishon, is interpreted in Bereishit Rabba 

19:5 to mean that she was wailing over him with her voice. (R. Meir Stern) 
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o Deut. 11:13: If, then, you obey the commandments that I enjoin upon you this day, 

loving the LORD your God and serving Him with all your heart and soul, 

יֶכם ּוְלע    וָׂה ֱאֹלהֵּ ה ֶאת־ְיהֹּ י ְמַצֶּוה ֶאְתֶכם ַהיֹום ְלַאֲהבָׂ כִּ נֹּ ַתי ֲאֶשר אָׂ ְצוֹּ ְשְמעּו ֶאל־מִּ ַע תִּ מֹּ ם־שָׂ יָׂה אִּ ל־ְלַבְבֶכם ְוהָׂ ְבדֹו ְבכ 

ל־ַנְפְשֶכם׃    ּוְבכ 

o Gen. 3:17: To Adam He said, “Because you did as your wife said and ate of the tree 

about which I commanded you, ‘You shall not eat of it,’ 

Cursed be the ground because of you; 

By toil shall you eat of it 

All the days of your life: 

ה ֶמנּו ֲארּורָׂ ר לֹּא תֹּאַכל מִּ אמֹּ יָך לֵּ יתִּ ּוִּ ץ ֲאֶשר צִּ עֵּ ן־הָׂ ְשֶתָך ַותֹּאַכל מִּ ַמְעתָׂ ְלקֹול אִּ י־שָׂ ַמר כִּ ם אָׂ דָׂ ה ַבֲעבּוֶר  ּוְלאָׂ מָׂ ֲאדָׂ ָך  הָׂ

י ַחֶייָך׃  ל ְימֵּ בֹון תֹּאְכֶלנָׂה כֹּ צָׂ  ְבעִּ

 

seed will be called/offspring continued for you…  

• FOX…i.e., your line will be continued. 

• FRIEDMAN… Meaning: Abraham’s best-known line will later be identified as children of 

Abraham-Isaac-Jacob, rather than Abraham-Ishmael or Abraham-Midian or Abraham-

Zimran. 

• RADAK… the promise I had given to you in 17:8 applies only to Yitzchok as he is the seed 

specifically yours.  

• SFORNO… for your descendants will be known through Yitzchok, and Ishmael and his 

sons will be slaves to him. Ishmael will not be known historically for his being a son of 

Avraham. 

 

V. 13 

I’ll make the maid’s son into a nation as well…  

• FRIEDMAN…Namely, the Ishmaelites. Their genealogy appears in Gen. 25:13-18, and 

they will figure in the Joseph story (37:25-28; 39:1). They do not appear in the Torah after 

that.  

• RADAK… do not worry that he will perish when he leaves your house; on the contrary, I 

will make him develop into a great nation because he is your descendant. 

• SFORNO… you have no reason to worry about expelling your son, as you are expelling the 

son of the slave woman. You do not expel him in his capacity of being your son. At any rate, 

I will make him into a nation seeing that he is your seed, not because he deserves such a 

distinction. 


